let me make the point that inattention [to the Aboriginal experience] on such a scale cannot possibly be explained by absent mindness. It is a structural matter, a view from a window which has been carefully placed to exclude a whole quadrant of the landscape. What may well have begun as a simple forgetting of other possible views turned under habit and over time into something like a cult of forgetfulness practiced on a national scale. 7 Stanner was criticising an established interpretative tradition epitomised by Manning Clark's treatment of Aboriginal history, a treatment characterised by an irreversible location of Aboriginality in a prehistorical past:
[f]or apart from fire, the stone implements he used for hunting and food gathering, and the rock paintings on which he portrayed his vision of the world, the Aborigine handed on to posterity few other memorials of his encounter with the weird and harsh land his people had occupied since time immemorial. 8 Stanner's departure has been frequently mentioned in the work of the historiographers of Aboriginal history. 9 His following remark was also a significant one: "[w]e have been able for so long to disremember the aborigines [sic] that we are now hard put to keep them in mind even when we most want to do so". 10 Stanner recognised two important aspects that are in many ways still relevant: in the first place, that the majority of the public and academic opinions were inclined to portray a very partial view of the historical landscape, and secondly, that the problem was not to be addressed simply by an exercise in nominal acknowledgement of Aboriginal peoples and their presence. Stanner noted that those who wanted to overcome the cult of forgetfulness were also facing notable difficulties.
Following his denunciation, the silence that had until then surrounded the experience of the Aboriginal people was progressively transformed into a multivocal debate. However, while a process of collective revision of received historical narratives would be a slow one, Aboriginal issues and narratives involving Aboriginal peoples gradually gained visibility in the academic world (and in growing sectors of the public opinion). The disciplinary boundaries that had assigned the study of Aboriginal peoples to anthropologists and experts in material cultures were also being comprehensively reorganised. As a result, during this phase 'Aboriginal history' and 'Aboriginal studies' were established as independent academic disciplines. 11 In the end, while Aboriginal history was authoritatively assessed and documented, a 'violent' narrative of the relationship between Aboriginal and non-Aboriginal people became a prominent feature of this historical scholarship. However, the breaking of the "great Australian silence" and the discovery of Aboriginal resistance during the later half of the 1970s were carried out without admitting that Aboriginal resistors possessed an autonomous capacity for change or effective opposition. In fact, empathy for Aboriginal resistors did not imply readiness or ability to allow for Aboriginal agency.
D. J. Mulvaney's The Prehistory of Australia, published a year after Stanner's Boyer lectures,
also argued for a reassessment of the Aboriginal presence:
[t]he dispersal of the Aborigines throughout this vast land, their responses and adjustments to the challenges of this harsh environment, and their economical utilization of its niggardly resources, are stimulating testimony to the achievements of the human spirit in the face of adversity.
12
Many of the tenets of an entrenched historical orthodoxy were here being challenged.
The whole of Australia, for example, had been occupied by Aboriginal communities and for a considerably longer period than it was previously assumed. More importantly, Aboriginal people had been able to meet the challenges posed by a harsh environment and the evolution of their economic systems did represent a considerable achievement. While these themes also pertained to an established ethnographic tradition that had always emphasised the 'nobility' And this for us has all been so recent. We have been caught out as it were red-handed playing the genocide game, corrupting Darwinism for our purposes as the Nazis once corrupted Nietzsche, and Stalin corrupted Marx, using our own version of history and our own versions of the law to legitimate our questionable actions. way that insisted on "cultural resistance amidst destruction", and insisted on a strong continuity between nineteenth century opposition to invading Europeans and contemporary struggles for recognition. 27 The interpretative framework it proposed linked two apparently discontinuous periods of Aboriginal struggle, highlighting how resistance had continued after the period of armed confrontation had ended and local clans had 'moved in' into pastoral stations.
In another way, Broome's work also represented a crucial transition. Writing about Aborigines is necessarily the imposition of an alien explanatory framework on Aboriginal experience and Aboriginal understanding. 36 Coherently, Coltheart also distinguished "between history about Aborigines and
Aboriginal history". 37 According to this line of interpretation, the history of Aboriginal dispossession was being now appropriated by academics operating "a kind of epistemological expropriation". 38 Yet, the point at stake was not only epistemological; some scholars were arguing against interpretations that endorsed the view that dispossession had (however unfortunately) worked to such an unrestricted extent that Aboriginal people had retained neither their land nor their identities. For some Aboriginal communities it was a crucial point:
continuity of occupation and, in particular, continuity in identity practices was functional to their struggles and demands. Historical narratives that stressed discontinuity and dislocationeven when attributing to these processes a different moral judgement than traditional settler narratives -were now perceived as problematic. The case of the Tasmanian Aboriginal communities of the Foveaux Strait is a good example of this paradox: on the one hand, the historical thesis of genocide stressed the inhumanity of dispossession and invasion; on the other hand, the historical fact of a colonial genocide was deliberately used to deny these communities the special status they were demanding. 39 A new interpretative position emerged, proposing a reading in which the stress on frontier violence would be replaced by a focus on accommodation and Aboriginal agency. As Stuart
Macintyre would later summarise,
[t]here are also historians sympathetic to the Aboriginal cause who query the emphasis on frontier violence and destruction, suggesting that the martial interpretation fails to understand Aboriginal actions in their own terms. The pastoral incursion was undoubtedly traumatic. Indigenous population shrank dramatically (one national estimate suggests from 600,000 to less than 300,000 between 1821 and 1850), but disease, malnutrition and infertility were the principal causes: perhaps only one death in ten was caused directly by white violence. Aboriginal survivors responded to this disaster with a variety of strategies, and accommodation was one of them. 40 Ann McGrath's Born in the Cattle, for example, proposed an interpretation in which
Aboriginal agency was finally and fully acknowledged. 41 Focussing on the pastoral industry of the Northern Territory, this book was able to extensively use oral sources -a procedure unavailable in other parts of the country. 42 The interpretation of the pastoral frontier it provided was innovative in two important respects. Firstly, it challenged the myth that Aboriginal culture was unable to change; we may think the cattle economy swamped Aborigines, but in fact they have incorporated cattle life into their world, consciously adapting and integrating it. Cattle management has become 'traditional': the Lingarra mob of the Victoria River district wants to use a footprint symbol for their cattle brand. This signifies an important dreaming site, where the spirits first stood on the earth, leaving a large imprint in the rock. Reynolds' Frontier also recommended that the historiographies of the northern and southern halves of the continent should not be separated. 45 The main contention of Reynolds' volume was that local developments had been variations of the same theme and that a single interpretative framework could be devised to deal with Australian frontiers since 1788.46
While part of the academic debate had moved on and was re-assessing consensual Aboriginal participation in European enterprises, Reynolds was providing a wider readership with an organised version of the outcomes of decades of historical rewriting. The discovery of the "unrecorded battlefields" of Australian history was now summarised and made accessible.
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Frontier proposed a synthesis of the historical process of dispossession and a set of historical images that had progressively become powerful in the consciousness of the public. It was an I think that the way the Aboriginal peoples came to be Aborigines -as an ethnic group in itself and for itself -should be the subject of inquiry. This means focusing not on their 'being' but on their 'becoming'. To look at their making one must examine the particular moments and ways in which Aborigines were formed; to transpose E. P.
Thompson to another context, I believe we will not reach a proper understanding of the recent history of the Aboriginal peoples here until we see Aborigines as a social and cultural formation, an historical -and hence changing -category arising from processes which can only be studied as these evolve over a considerable period of time.
67
Logically, Aboriginal resistance to European hegemony could not have begun before the 'making' of the Aboriginal people (similarly, according to Thompson's analysis, the political consciousness of the English working class could not predate a fully developed system of capitalist relations). The establishment of an Aboriginal identity was a process that had followed and not predated dispossession. Therefore, the loci of Aboriginal resistance were drastically relocated from one side of the frontier line to the other. In this way, Attwood was challenging images of a doomed resistance and proposing a more sophisticated notion of resistance against loss of autonomy.
Only at the end of the nineteenth century -and not before Attwood replacing the initial accommodation that had followed invasion. 68 Attwood's interpretation was challenging established ameliorative narratives, in which frontiers -violent and brutal settings par excellence -were gradually superseded by a slow but sure bettering of conditions. The order was inverted: the pastoral frontier was presented as an age of direct and more or less consensual relationships which would be followed by an age of enforced all the while merely tenants on Crown land. Clearly the whites had to be suffered, conciliated, appeased, managed, but they were almost certainly less important in Reynolds concluded that "[the black workers] were the pioneers": it was a convincing interpretative summation, challenging "the still-popular view that pioneering was the exclusive achievement of Europeans and that the Aborigines contributed nothing to the successful colonisation of the continent". 70 The "reluctance to embrace the black pioneers" was explained with "the pervasive influence of white racism and the enduring power of a national legend which suggests that the outback molded uniquely Australian values, attitudes and personality types". (the 'violent' frontier, the pastoral economy, and the native police) had been qualified and sometimes reversed. 73 Whereas collaborative practices were forgotten or dismissed by the historiographical revision of the 1970s they were reassessed and rehabilitated.
c) Epilogue
During the 1970s and 1980s, images of frontier violence, meaningless brutality and total dispossession were taken on board as well as those of tribal and individual decision-making, resilience, successful resistance, accommodation and "voyaging". During these decades, a 'drastic revision' was in many respects still in the making.
Yet the, considerable amount of historical research carried out during these decades did succeeded in locating Aboriginal history in the wider context of Australian history.
'Locating' seems an appropriate term; because the process of historical redescription has also been a matter of a process of changing the mental geography of a historiographical orthodoxy 
